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ISLAM IN THEORY AND PRACTICE
Maryam Jameelah

“THEMOHAMMEDANWORLD"
ATYPICAL MISREPRESENTATIONOF
ISLAM

Thefeaturearticle, which appearedinthe
March 1962issueof Holiday (Philadel phia)
by Aubrey Menon, apopular Americanwriter
of Anglo-Indian origin, is typical of the
H NI ORI Islam has been
1 MESHOUHESE ILaleu %‘.‘fenturi esinEuropeand
America. We can be certain that every
distortion herehasbeen duplicated countless
of timesover andwill continuetobedistorted
inthe future.

The very title of this article “The
Mohammedan World” isamisnomer. Weare
Muslims-not Mohammedans. The terms
“Mohammedan” and “Mohammedanism”
were invented by the Crusadersin order to
arouse throughout Europe hatred against
Islam by propagating the falsehood that the
Holy Prophet Muhammad (peace be upon
him) demanded that Muslims worship him
as God! This is the reason why Muslims
object so strongly being labelled as
“Mohammedans.” Islam hasexisted fromthe
beginning of time. All the great Prophets,
including Abraham, M oses and Jesus (peace
beuponthemal), weretrue Muslims. Islam

means submission to the Will of Allah and
all who choose to do so are Muslims.
Therefore we would never think of naming
our faith after Muhammad (peace be upon
him).

Typica of Islam’s enemies everywhere,
Aubrey Menon citesthe Prophet’ smultiple
marriagesto prove* hisinordinatelikingfor
women” . After thedeath of Khadijah (RAA)
and during the last decade of his life, the
Prophet (peacebeupon him) marriedfor two
reasons-to carefor widowswhosehusbands
weredainfightingfor thecauseof Islamand
who had nobody elseto ook after them and
inorder tostrengthenthebondsof friendship
and solidarity between the variousfamilies
andtribes. A manof twenty-fiveintent solely
onphysical gratification certainly would not
marry a woman forty years of age, twice-
widowed, liveincompletefaithful nessuntil
her death a quarter of a century later and
cherish her memory to the end. A manwho
married for sensual pleasure surely would
not choose for his wives destitute, middle-
aged and elderly widows.

As may be expected, considerable
emphasisisplaced ontheso-called“inferior

status’ of Mudimwomen. Whenmy Christian
continued on page 4
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WHAT DOES MEAN

Igra aims to promote Islamic
understanding among itsreaders,
and to introduce pure Islamic
concepts. In terms of Islamic
Dawah, and Islamic work in the
West, we are at the level of
consciousnessraising. Realizing
this, we believe we are doing no
less than planting seeds which
may reap their proper fruit in the
future, insha Allah in the very
near future.

Weintend to incul cate thinking
inour readersthat isbased neither
on nationalism nor on racism or
tribalism and especially not on
Americanism or Secularism. We
also intend to expose many
seemingly Islamic ideas, which
arepredicatedonnationalism. We
Intendto present Isslamasaglobal
way of life, not merely aritual of
regional worship-practices.

Materialism and its various
manifestationsare exposed at the
level of thought, civilization and
socid organization,andeschatol ogy.
Thisdoesnot mean to discourage
seeking and spending Allah's
bountiesin lawful ways. Quiteto
the contrary, we encourage
Muslimstobethebestinall lawful ,

endeavors of modern life.

Unity of theUmmahisstressed
andisour mainfocus. Thisisnot
tobedoneby belittling thevalues
of diversity. Diversity in lawful
ways is encouraged.

Simultaneously a strong desire
for reestablishment of Khilafah
among the Muslims is a centra
part of our goal.

The editoria dant of the paper
endeavors to achieve the above-
mentioned objectives, and the
articles reflect a critical,
intellectually stimulating and
challenging attitude. The status
guo in the Muslim World and
among Muslim communities is
challenged, and un-Islamic and
Inefficientingtitutionsandlifestyles
are analyzed and critiqued.

Tocreateadiverseyet consistent
format, Igra contains special
features, which may appear in
eachissue. Thesemay includethe
following:

1) Editorial - A statement of our
perspective on a relevant
contemporary issue or situation
inthe light of Qur’an and
Sunnah.

2) Islamic Ideas - A presentation
of important Islamicprinciplesor
concepts, in the light of Qur’an
and Sunnah.

continued on page 3
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continued from page 2

3) Qur’an- Tafsir of aparticularly
relevant passagefromtheQur’ an.
4) Hadith — Translation and
explanation of acritical hadith.
5) Islamic Classics - An ongoing
trandation of classical Islamic
works.

6) Children’s corner — A
presentation of Islamic history
and teachings in ways that may
be attractive toyouthof all ages.
7) Poetry on various aspects of
Islamic culture.
8) Mattersthat may be beneficial
to incarcerated Muslims,
9) Information about prayer
timings, lunar calendar and dates
« . Of especial importance.

0) Community News- Summary
of local eventsand activities.
11) Letters to the Editor.
12) National and International
Focus - Detailed analysis of a
critical international event, orissue.
13) State News - News of events
and activitiesinvolving Muslims
orissuesof importancetoMudims
in and around the State of
Connecticut.
14) Diversity of the Ummah —
famous sayings or poetic
expressioninvariouslanguagesof
the  Muslim Ummah.
15) Collaboration with other
Muslimpublications.

Weurgeevery Mudimtojoinus
inthiseffort to bring the dream of

Muslim unity to fruitation.
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continued from page 1 . )
friendswereinformedthat | wasgoingtolive

in Pakistan, | was swamped by visits and
telephone calls warning me of the terrible
unhappiness | would inevitably suffer
becauseof the" degradati on of thewomanin
Islam” and her “inferior status’ in Muslim
society. Aftermy arrival inMuslimcountries,
how pleasantly surprised | was to find no
such thing. Contrary to what generations of
Christianmissionariesandtheir sympathizers
have been telling the non-Muslim world, |
have never seen even in one Muslim home
any sign of the “degradation of Muslim
womanhood” nor witnessed her meted out
cruel or humiliating treatment of any kind.
Whether in Egypt, the Sudan, Saudi Arabia
or Pakistan, regardlessof social or economic
status, wherever | have goneintheMuslim
world and wherever | have been aguest in
Muslimhomes, | have found Muslimwomen
accorded by their menfolk all affection,
respect and consideration. And now aswife
and mother and member of alarge Pathan
family hereinLahore, | mysalf anexperiencing
the same.

Aubrey Menon furthermore asserts so
glibly that the Holy Prophet (peace be upon
him) preached asensuousparadisetoattract
followers. Itwasnatural, hesays, that thisis
just the sort of thing, whichwould appeal to
the desert dwellers of Arabia. The truth is
that this so-called “sensuous paradise” is
exclusively confined to the depraved minds
among the unbelievers. It is surely the
furthest thing fromthethoughtsof agenuine
Muslim. Is it logical that the countless
numbers of our saints and martyrs died for
thesakeof aparadisewhichcouldoffer them
nothing but carnal sex? Doesit make sense
tosacrificeall one’ spossessions, dear-ones
and finally one's life merely to indulge in
physical pleasure?|f such gratification was
all they wanted, they could havereceived it
ineasy abundanceinthisworld. NoMuslim
| have ever met and no Muslim literature |
have ever read interprets the Hereafter ina
materialistic or sensuous way as it has by

generations of Christian missionaries. All
Muslims know that the Quran and the
authentic sayings of the Prophet (peace be
upon him) in their proper context teach us
that heavenly blisswill bespiritual aswell as
physica andthat thepresenceof theAlmighty
will beour supremejoy.

For centuriestheChristianmissionary from
Europe and Americahas been condemning
Islamasa“ sensuousreligion” until theentire
non-Muslim world has assumed this is
axiomatic. Thereforeitishardly surprising
why Aubrey Menonin hisarticle hasfallen
into the same trap. He loses no opportunity
to impress upon his readers that ISamisa
sensuous religion with very low moral
standards and consequently, the Muslim
licentious and pleasure-loving. Of al the
falsehoods propagated by the Christian
missionary against Islam, nothing isfurther
from the truth. How can a faith which
prescribes as obligatory on every believer,
five daily prayers at fixed intervals, strict
fasting continuously for an entire month,
segregation of the sexes after puberty,
prohibitstheconsumption of all intoxicants,
gambling, picture, music, dancingandwhich
enforcestheharshest |egal penaltiesagainst
illicitsex, becalleda“ sensuous’ religion?ls
any other faith, including Christianity, so
rigorous as this? In demanding the strictest
adherencetoitsideals, Islamispuritanical to
the most intense degree.

Lured by the fascination of the “exotic”
and“oriental”, Westerntravelersandwriters
have extracted out of context, the most
decadent aspectsof society incertainMuslim
countriesand then characterized thisastrue
of Muslimsgenerally. That iswhy of al the
vast literature of Islam availablein Arabic,
Persian, Turkish and Urdu, the average
Europeanand Americanknow only of Richard
Burton's translation of the Thousand and
One Nights (also known as The Arabian
Nights) and Fitzgerald’ s English rendering
of Umar Khayyam's Rubaiyat. So popular

are these works in English-speaking
continued on page 5



continued from page 4

countries, they havebecomeEnglishclassics.
It may be surprising for Westernerstolearn
that in the Arabic-speaking world, the so-
caled “Arabian Nights’ has no literary
standing and isregarded aslittle better than
pornography. Similarly, in his native land,
Umar Khayyam is condemned as an atheist
and his poetry scorned as rather limited
merit. This illustration should leave no
confusioninany mind astowhich of thetwo
civilizations in question possesses
superiority inideals.

Like hisnumerous predecessors, Aubrey
Menon blithely claimsthat the monotheism
of Islamisnot original but that Muhammad
(peacebeupon him) borrowedthisideafrom
the Jews. Itisthe prevailing fashion among
learned Jewstoattributeeverythinginlslam,
which agrees with Judaism as “borrowed”
from them. Thus Jewish scholars have
frittered away an enormous amount of time
and energy trying to decide what the Holy
Prophet (peacebeuponhim) “took” fromthe
Torah, the Talmud and the Midrash to
“compose” the Quran! Any discrepancies
between the Quréan and Jewish or Christian
scriptures are attributed to his defective
memory and knowledge! Thus Jews and
Christians have wrangled for centuries in
orderto* prove’ that theQurénisnot Divine
revelation but merely abook like any other
book full of errors! Now the Holy Prophet
(peace be upon him) was unlettered and
knew no language but his native Arabic.
How could Muhammad (peaceandblessings
be upon him) have “borrowed” from the
sacred scripturesof Judaismand Christianity
when he could not read and these were
inaccessible in any but aforeign tongue?

The author displays his ignorance at its
worst onthesubject of Quran. Hewritesthat
the various verses of Quran were recorded
piecemeal on sheep bones which were
afterwards tossed helter-skelter in a box
without any regard for their order. After the
death of the Prophet (peacebeuponhim), the
Muslimswereperplexed how to compilethe

Qurénsothey arbitrarily arranged the Suras
in amechanical fashion putting the longer
ones first and short ones last. Contrary to
what the author says, as each verse was
revealed, the Holy Prophet (peace be upon
him) received Divine instruction as to the
precise place where it belonged. The
Companions faithfully followed his
instructions. Nothing was left to chance.

Aubrey Menon describes his witnessing
the new generation studying the Quran in
the Great Mosque in Damascus and at Al-
Azhar University in Cairo to convince his
readershow themind of theMuslimhasbeen
“confined”. He shares with all the
materialistically-minded in our day the
conviction that our belief in Muhammad
(peace be upon him) asthe last Prophet and
theQuranasGod' sfinal revelationtomankind
is our greatest weakness because once the
truth is known, it cannot be changed. It is
characteristic of all modernist ideol ogiesto
regard asthe supremevirtue, changefor its
own sake. Any conception of eternal truth
and transcendental values is scorned as
“medieval”. Today itisthefashiontoregard
Truth as something so mysterious it can
never be known. Therefore it is deemed
essential for people to improvisetheir own
standards of morality and truth to fit each
new situation asthey encounter it. Thishas
ledtothecompletemoral and spiritual chaos
weare experiencing today.

Thisarticleispart of a book by Maryam Jameelah,
formerly Margaret Marcus. She wrote these essays
for the educated non-Muslim and Muslim who is
interested in discovering what Islam really means to
the true believer. Taj Co. 1983

Tobecontinued ;3|
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The Salah of a Believer in the
Qur’an and Sunnah

Shaykh Abu Y usuf Riyadh ul Hag
Reprinted with permission of Shaykh Riyadh ul Hag.
To obtain the complete book, contact: Islamic
Sharfah Institute, PO Box 6008, Birmingham B10

OUW, UK. [sales@shariah-institute.org].

Continued fromlast issue
Chapter 6: Raising the Hands (Continued)

3. SayyidunaAbdullah bin Umar .z, reports
that the Prophet &: would raise his hands
when saying the takbeer for ruk(’ and at
thetime of saying thetakbeer whenfalling
into suj(d.*

Imam Nimawi says,

‘This narration apparently contradicts that

reported by Bukhari on the authority of

Abdullah bin Umar ., that the Prophet g

would not raise his hands when prostrating

or when raising his head from sajdah. It is
possible, however, to reconcile the two by
saying that the words “when prostrating”
in the narration of Bukhari mean “when
falling into the second prostration.” This
explanation is supported by Ibn Umar’s ..,
other narration in which he says, “The

Prophet & would not raise his hands

between the two sajdahs.”” %

4. SayyidunaAbu Hurairah ., says, ‘| saw
the Prophet 4 raise hishands closeto his
shoulders, at thetime of beginning salah,
when bowinginto ruk(’ and whenfalling
into sujad.’*®

Ahadeeth on raising the hands between the

two sajdahs.

Raising the hands between the two
sajdahs is verified in the sunnah as
described in the hadeeth of Sayyiduna
Malik binal Huwayrith .z, narrated by Nasai
in his Sunan from Saeed bin Abi Arubah from
Qatadah from Nasr bin Aasim. (Saeed ishot
alone in narrating this hadeeth in this
manner from Qatadah for he has been
followed up by Hammam who reported the
same from Qatadah as recorded by Abu
Awanah in his Saheeh.) Itisalso mentioned
in the hadeeth of Sayyiduna Ibn Abbas .,
narrated by Nasai, in the hadeeth of
SayyidunaWail bin Hujr .z, related by Abu

Dawood, and in the hadeeth of Sayyiduna

Abu Hurairah &, narrated by Ibn Majah.
Imam Nimawi says:

‘Abu Bakr bin Abi Shaibah has recorded

a tradition in his Musannaf (whose sanad

needs to be checked) on the authority of

Ashath that Hasan al Basri and Ibn Seereen

both used to raise their hands between the

two sajdahs. He has also recorded another
narration from Ayyub whose sanad is
saheeh that hesaid, “ | saw Nafi’ and Tawoos
raisetheir hands between the two sajdahs.”

Bukhari writes in his Juz Raf a Yadayn,

“Wakee said, ‘| have seen Hasan, Mujahid,

Ataa, Tawoos, Qaisbin Sa’ d, and Hasan bin

Muslim raise their hands when bowing for

ruk(’ and when falling into sajdah.” Abdul

Rahman bin Mahdi said that this is from

sunnah, and Ikrimah bin Ammar reports, “|

have seen Qasim, Tawoos, Makhool,

Abdullah bin Dinar, and Salim all raisetheir

hands when facing the giblah, and at the

time of rukd’ and suj(d.” %

1. Sayyiduna Malik bin al Huwayrith ..
reports that he saw the Prophet - raise
his hands in his saléh until he brought
theminlinewith thetop of hisears, when
he bowed into ruk(d’, when he raised his
head from rukd’, when he fell down into
sujdd, and when he raised his head from
suj0d.%

2. Abu Sahl al Azadee says, ‘Abdullah bin
Tawoos prayed saldh next tomein Magjid
al Khaif inMina. When hewouldraise his
head from thefirst sajdah hewould raise
his hands towards his face. | found this
strange so | remarked to Wuhaib bin
Khalid that heisdoing something which |
have seen no one do. Wuhaib said to him,
“You are doing something which we have
seen no onedo.” Abdullahreplied, “I saw
my father doit, and hesaid | saw Abdullah
bin Abbas .z, do it, and Abdullah bin
Abbas .z, said | saw the Prophet &: do
it.”’ 38

3. Yahyabin Abu Ishaqg reports, ‘| saw Anas
bin Malik .z, raise his hands between the
two sajdahs.’ *®

continued on page 7



continued from page 6

4. SayyidunaAbu Hurairah ., says, ‘| saw
the Prophet #: raise his hands closeto his
shoulders, at the time of beginning sal&h,
when bowinginto ruk(’ and whenfalling
into sujad.’ %

Imam Nimawi says:

‘Those who claim that there is nothing

authentic established in the ahadeeth about

raising the handsfor sajdah arein error, and
those who claim that raising the hands
between the two sajdahsisabrograted, their
evidencefor abrogationisno different from
those who say that the hands should not be
raised at all except in the beginning of

salah.’ 4

Ahadeeth on raising the hands at the

beginning of every rak’ ah.

1. Sayyiduna Ali ., reports that when the
Prophet g would stand in fardh prayer
he would say the takbeer and raise his
handstill his shoulders. He would do the
same when he would complete his
recitation and bow into ruk(d’, and the
same when he would raise his head from
rukd’ . Hewould not raise hishands at all
when seated in saléh. When he would
stand up after the two sagjdahs he would
raise his hands in a similar manner and
say the takbeer.*

Some have offered the explanation that this
hadeeth refersto raising the hands after the
two rak’ aat meaning at the beginning of the
third rak’ah. This is difficult to accept
because of the clear meaning of ‘two
sajdahs.” Furthermore, the following
narrations also speak of raising the hands
at the beginning of every rak’ah.

2. Maimoon a Makki relatesthat he observed
Abdullahbinal Zubair .z, wholed themin
saldh. Hewould signal with hispalmswhen
standing for prayer, when bowing into
rukd’, when falling into sajdah, and when
rising for giyam (standing in the rak’ ah).
Maimoon adds, ‘I went to Ibn Abbas .,
andsaidtohim, “1 haveseen Ibna Zubair
pray aform of salah that | have not seen
anyone pray.” | described the signaling
actionto him. Hereplied, “If you wish to

seethe salah of the Prophet # then follow
thesaldh of Abdullah binal Zubair z..”
3. Abdul Jabbar binWail bin Hujr .z says, ‘I
was a child. | could not understand my
father’ssaléh. Wail bin Algamah narrated
to mefrom my father Wail bin Hujr .z, that
he said, “I prayed with the Prophet a.
When he would say the takbeer he would
raise hishands, wrap himself in hiscloak,
grasp hisleft hand with hisright and place
them beneath his cloak. When he wished
to bow downintorukd’ hewould take out
his hands from his cloth and raise them,
and when he rose from rukd’ he would
raise them. He would then fall down into
sajdah and place his nable face between
his palms. When he raised his head from
the sujad he would also raise his hands.
This would be so until he completed his
_saldh.”” Muhammad (one of the
narrators) says, ‘| mentioned thisto Hasan
binAbi a Hasan. Hereplied, “Thisisthe
saléh of the Prophet #. Whoever praysit
praysit and whoever leavesit leavesit.”' 4

(Footnotes)

% Tabarani inal Mu'jamal Awsat as quoted
by Hafidh Haithami 1/102. He adds that its
isnad is saheeh.

% al Ta'leeq al Hasan 204.

% Ahmad 6128 and |bn M ajah 860.

% al Ta'leeq al Hasan 204.

3 Ahmad 15173, 15177 & 20014, and Nasai
1085& 1143.1mam Nimawi saysthatitsisnad
issaheeh (396).

% Abu Dawood 740 and Nasai 1146.

% Bukhari in his Juz Raf’ al Yadayn 72,
hadeeth no 101. Imam Nimawi saysthat its
isnadissaheeh (401).

“ Ahmad 6128 and | bn M ajah 860.

4 al Ta'leeq al Hasan 205.

42 Ahmad 719, Ibn Maah 864 and Abu
Dawood 744.

4 Ahmad 2308 and Abu Dawood 739.

“ Abu Dawood 723.
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MAY-JUNE PRAYER TIMES, NEW HAVEN

DAY FAJR SHURUQ ZUHR ASR——— MAGRIB ISHA  LUNAR Your (real)
DWN SUNRISE Shafi'i  Hanafi SNSET NGHT  DATES friend can
May
20 3:31 5:29  12:48 4:46 556 8:08  10:06 11 RABI I be only
21  3:30 5:28  12:48 4:47 556 809  10:08 12 Allah; and
22 328 5127  12:48 4:47 557 810 10:09 13 ;
23 3:27 5126  12:48 4:47 558 811  10:11 14 His messen-
24 3:26 5:25 12:48 4:48 558 812 10:12 15 ger and
25  3:25 5125  12:49 4:48 559 813  10:14 16 those who
26 3:23 5124  12:49 4:48 559 814  10:15 17 ‘ .
27 322 523  12:49 448 6:00 814 10:16 1884 believe--
28 321 523 12:49 4:49 6:00 815  10:18 19 who estab-
20  3:20 5:22  12:49 4:49 601 816  10:19 20 lish prayer
30 319 5:22  12:49 4:49 6:01 817  10:20 21 :
31 3:18 5:21  12:49 450 6:02 8:18  10:22 2244 and pay the
June poor due
1 3:17 521  12:49 450 6:02 818  10:23 23
2 316 520 12:50 4:50 6:02 8:19  10:24 24 and bO_W
3 3:15  5:20 12:50 4:50 6:03  8:20 10:25 25 down (in
4 314 520 12:50 4:51 6:03 821 10:26 26 worship).
5 3:13  5:19  12:50 4:51  6:04 821  10:27 27
6 313 519 12:50 4:51 6:04 822 10:28 28 And whoso
7 312 5119  12:50 452  6:05 8123  10:29 29 turns (for
8 3:11 5:18 12:51 4:52 6:05 8:23 10:30 01 JAMADI | friendship)
9 311 5:18  12:51 452  6:05 824  10:31 02 ~
10 3:10 5:18  12:51 4:52 606 824  10:32 03 to Allah and
11 3:10 5:18  12:51 4:53 606 825  10:33 04 His messen-
12 3:10 5:18  12:51 4:53 6:06 825  10:34 05 ger and
13 3:09 5:18  12:52 4:53 607 826  10:34 06
14  3:.09 5:18 12:52 4:53  6:07 8:26  10:35 07 those who
15  3:09 5:18  12:52 4:54 607 827  10:36 08 believe: |o!
16  3:09 5:18  12:52 4:54 608 827  10:36 09
17 309 518  12:53 4:54 6:08 827  10:37 10 the party of
18  3:09 5118  12:53 4:54  6:08 8:28  10:37 11 Allah, they
19  3:09 5:18  12:53 4:55 609 828  10:37 12 are the
20 3:09 5:18 12:53 4:55 609 828  10:38 13 . .
21  3:09 5:18 12:53 4:55 609 828  10:38 14 victorious.
22 3:09 5119  12:54 4:55 609 829  10:38 15 (5:55-56)
23 3:090 5:19  12:54 4:55 609 829  10:38 16 ‘
24  3:10 5119  12:54 4:56  6:10 829  10:38 174s
25 3:10 5120 12:54 4:56 610 829  10:38 18 .
26 311 520 12:54 4:56 610 829  10:38 19
27 311 5120 12:55 4:56 6:10 829  10:38 20 )
28 312 521 12:55 4:56 610 829  10:38 21 Prayer times
29 312 521  12:55 4:56 6:10 829  10:37 22 arefor the
30 313 522 12:55 4:57  6:10 8:29  10:37 23 New Haven
areaand are
5 25 Bl s 2 A At s b s b based on 18
To establish foundations of world Khilafah anew? lsha. JCheck
Search for the courage and heart of your ancestors local
newspapers

If you need prayer timings for your town, please | for your local

send us a self-addressed stamped #10 envelope.
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REGULAR MASIJID ACTIVITIES

AND JUM’A PRAYER TIMES MASJIDAL-ISLAM

BERLINMASIID 624 George St. New Haven, CT 06511
1781 Belin HWy, Bal|n, CT 06037, (860) 829-6411 Juma’ prayer time 1:15 PM
Juma’ prayer time 1:15 PM Contact: Br. Dawood Yaseen 203-777-4008
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MASJID AN-NOOR 16 Fort St, Groton, CT 06340, (860) 405-8006
1300 Fairfield Ave., Bridgeport, CT. 579-2211 ~ Juma’ prayer time 1:00 PM
Juma’ prayer time 1:30 PM Contact: Br. Imran Ahmed 860-691-8015
Contact: Br. Syed Ahmed Pasha 203-371-1979
UNIVERSITY OF BRIDGEPORT AL-MADANY ISLAMICCENTEROF
Christan Hall, Park Ave. Bridgeport, CT. NORWALK
Juma’ prayer time 1:00 PM 4 Elton Court, Norwalk, CT 06851 (203-852-0847
Juma’ prayer time 1:00 PM
MASJID DAAR-UL-EHSAAN Contact: Syed Hussain Qadri. 203-852-0847).
739 Terryville Av., Bristol, CT 06010. (860) 585-9742
Juma’ prayer time 1:30 PM STAMFORD ISLAMICCENTER
Contact: Br. Muhammed Akhtar Ali (860)589- 10 Outlook St Stamford, CT 06902 (203-975-2642)
4512. Juma’ prayer time 1:00 pm

ISLAMIC SOCIETY OF WESTERN Contact: Hafiz Haggani Mian Qadri 203-975-

2642
CONNECTICUT,DANBURY
388 Main S, Danbury, CT 06810, 203-744-1328 ISLAMICSOCIETY OFSTAMFORD

Juma’ prayer time 1:00 PM 82 Harbor Dr, Stamford, CT 06902

Contact: Br. Asif Akhtar (203)746-7530 Juma’ prayer time 1:00 pm
Contact: Hafiz AbdulSalam Sumra 203-255-4327
QADARIYACOMMUNITY SER.CTR.
(JAMIAMASIIDMUSTAFA &)E.HTFD. UNITED MUSLIM MASJID
20 Church &, Eagt Hartford, CT 06108 860-282-0786 (MASJID RAHMAN)
Juma’ prayer time 1:30 PM 132 R’OSJHI Ct. Waterbury, CT. 06704 (756-6365)
Contact: Br. Sajid Bhura (860)830-4453 Juma’ prayer time 1:00 PM

Contact Br. Majeed Sharif. 203-879-7230.

WEST HAVEN MASJID
2 Pruden St., West Haven, CT 06516, (203) 933-

ISLAMICCENTEROFHAMDEN
60 Connolly Parkway, Wilbur Cross Commons, Unit 17-
212, Hamden, CT 06514 (203-562-2757)

: 5799

Juma’ prayer time 1:00 PM \ . .
Friday Dars 8:00 - 11:00 PM  um@ prayer time 1:00 PM

. . : Contact: Br. Mohammad Taroua 203-287-7561.
Madrasah: Every Sunday 9:55AM - 1:30 PM MADINA MASJID

Daily Afternoons, 5:00 - 7:00 PM ) ) -
Community Dinner 1st Sunday of each month. 1 Maj'ma Drive, Windsor, CT 06095, (860) 249-0112
Contact: Dr. Abdul Hamid 203-562-2757 Juma’ prayer time 1:30 PM

Contact: Muhamed M. Haidara 860-655-9042
ICFC MASJID (JAMIA KARAM) Madina Academy:Full time School (860)524-9700
57 Pepper St, Monroe. CT06468 (203-261-6222) |SL AMIC SOCIETY OF WESTERN
Juma’ prayer time 1:15 PM MASSACHUSETTS
Contact: Br. Ahmed Reza 203-746-0683 337 Amostown Rd. W. Springfield, MA01105
(413)788-7546
id: Jumea—prayer—time Ii5-PM
Hesaid: Nayl amonlyamessenger Contact:PDr.y Mohan l 'azraji(860-749-8859).

fromthy Lord (toannounce) tothee
thegift of aholy son.” *!MAL LAH !(hl*

Maryam, Surah 19:19

Visit Connecti(_:ut Cou_ncil of Masajid website;
ccminc.faithweb.com
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THE CHILDREN’S CORNER

INCREASING NUMBERS

The effects of the treaty of Hudaibiya
were far-reaching. After his return to
Madina, the Prophet # engaged in a
letter-writing campaign to the rulers of
various neighboring countries. In the | et-
ters he proclaimed his prophethood and
invitedtheleaderstoembraceldam. While
his message to the king of Persiafell on
deaf ears, theleader of Y emen embraced
Isam and switched aliancesfrom Persia
to Madina

Thenumber of MuslimsinMadinamore
than doubled over the next few years.
Because of the peace treaty, the men of
Makkaand Madinawerefreeto meet and
discuss Ilam. Many Quraish, who may
havecontemplatedenteringldamfor some
time, did not need much convincingtosee
the truth.

Another increase in the population of
Madina came from a group of Muslims
which was summoned to Madina after a
longexileinAbyssinia. They hadmigrated
to Abyssinia during the early years of
Mohammed'’ si# prophethood, when per-
secution had become overwhelming in
Makka. Now the Prophet i# sent aletter to
Jafar ¥, their leader, requesting that they
returntoArabia Theruler of Abyssinia, the
Negus, provided the Mudims with two
boatsfor their return journey.

After the treaty that was made at
Hudaibiya, theQuraishrelaxedtheir watch
ontheyoung menwho wished to escapeto
MadinatojointheMudims. TheProphet i
had kept his promise that anyone who did
not have hisguardian’ s permission would
be promptly returned to Makka.

One young man, named Abu Basir ¥,
fled from Makka and traveled to Madina

by foot, arrivingsoonafter thepilgrimshad
returned fromHudaibiya. Shortly after his
arrival two messengers from his family
arrived to demand that hebereturned. He
was handed over to the messengers, ac-
cordingtothetermsof thetreaty, whilethe
Prophet #z and companions % spoke
words of comfort to him. There was
nothing morethey could do. However, a
short distancefromthetown, AbuBasir %
managed to disarm one of hisguardsand
killed him with hisown sword. The other
guard fled in terror back to Madina and
sought refuge by the Prophet’s # side.
SoonAbuBasir#%returned, still brandish-
ing hisformer captor’ ssword. TheProphet
i according to the terms of the treaty,
turned over Abu Basir #to theremaining
messenger, but that messenger had been
greatly impressed with the strength of
Abu Basir % and refused to take custody
of him.

TheProphet 4 had fulfilled hisobliga
tion by attempting to return the prisoner,
but Abu Basir % could not very well stay
inMadina, for hisfamily wouldsoonsend
someone elseto request hisreturn. How-
ever, there was nothing to prevent Abu
Basir % from going somewhere else. He
setoutfromMadinaandeventual ly settled
near the Red Sea. When the Muslims of
Madinalearned of hiswhereabouts, they
sentwordto other young menwhowished
to escape from Makka, advising them to
join Abu Basir # rather than making the
futilejourney toMadina. Hewasunder no
obligationtoreturn anyoneto Makka. He
soon became the leader of about seventy
young men, wholookedtohimforinstruc-
tionand advisein spiritual matters. These

continued on page 11



continued from page 10

young men, who had situated themsel ves
near the caravan route from Makka to
Syria, had no treaty with the Quraish.
They werefreeto attack therichly laden
caravans and they did so frequently and
efficiently.

Soon the Quraish could take no more.
They wrote a letter to the Prophet & in
which they begged him to take those
young meninto hiscommunity sothat the
caravanswould once more be safe. They
promised not to demand thereturn of any
of the young men. Unfortunately, Abu
Basir#fell serioudyill anddied soonafter
hehadreceivedtheletter fromtheProphet
#z, summoning them all back to Madina
Although he was the instrument through
which so many young men were able to
maketheir way unhindered into the Mus-
limcommunity at Madina, hehimself never
returned.

Bonnie L. Hamid

THE ABC OF ISLAM
Jihad
Jihad means to strive,
For Allah whilewe' re alive,
Toenjoin good,
And forbid falsehood,
In ours and others lives.
Kith and kin
We must be kind to our kith and kin,
Not doing soisasin,
We must be kind to everyone,
Friends, family, daughter, or son,
And never break ties from kith and kin.
Lailat-ul-Qadr
On Lailat-ul-Qadr we get alot of reward,
The reward for good deeds we must always
hoard,
When Lailat-ul-Qadr comesisnot disclosed,
It isleft on us to be explored,
Rasulullah (PBUH) left cluestofind thisnight
of our Lord.
ObaidAhmed
10years
Hamden, CT
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ANEXAMINATIONOFTHEISSUEOF
FEMALEPRAYERLEADERSHIP
Introduction

Imam al-Jurjani mentions that fitnah is

“that which clarifiesthe state of aperson, be
thatgoodor evil.”?Itisalsodefined as” Strife
breaking out among various peoples.”3 In
both of these meanings the controversy
surrounding the “historic” female-led
Jumu’ ahprayer isaFitnahfor many Muslims
inthis country. Thisisundeniable whenwe
see the deep divisions, bitter contestation,
and outright enmity itiscreatingintheranks
of thebelievers. Thisissowhenweseesome
peopl€’ svery faith shaken. Thisis so when
we see spiteful accusations hurled by some
Muslims at others. This is so when we see
non- Muslims of nefariousintent seeking to
exploit this controversy to create confusion
amongthegeneral publicandtheMuslimsas
towhat Islamis, andwhoareitsauthoritative
Voices.
As| consider this controversy afitnah, the
first thing | wish to say about this matter is
that weshould all stopforamoment andtake
time to ask All&h to protect us. We should
ask Allahthat Heprotect thefledglingMuslim
community of thisland. We should ask that
He bless us to have wisdom equal to the
challenges He has placed before us. We
should ask Him that He grants us all the
strengthto continueworkingfor Islaminour
various capacities. We should ask Him to
help us to resist the many and increasingly
sophisticated efforts to divide us.

Having said that, | wish to clarify my
positionconcerningthismatter. What | write
below is based on the Sunni legal and
linguistictradition, asithasbeenhistorically
understood. This is the tradition of the
Islamicorthodoxy, whichremainsuntil today
the only religious orthodoxy that has not
been marginalized to thefringes of thefaith
community it represents. My commentswill
be structured around specific evidences
mentioned by Nevin Reda, in an article
entitled, “ What Would the Prophet Do? The
IslamicBasisfor Female-Led Prayer.”*Of the



evidences ushered by Reda, only one is
substantive to the issue at hand. Another is
ancillary. The rest are considerations that
would affect how rulingsrelating to gender
issuesmight beimplemented. However, they
havenoreal weightinestablishingaparticular
rulinginthedivinelaw.
Part 1 TheHadithof UmmWaraqga

Asfor her lone substantive evidence, itis
the following: The Prophet (peace be upon
him) commanded Umm Waragah, awoman
who had collected the Qur’an, to lead the
peopleof her areain prayer. Shehad her own
mu’ adhdhin [person who performs the call
to prayers].®

This narration, found in the compilations
of AbuDawud,®ad-Daraqutni,” a-Bayhaq;i,®
al-Hakim,® the Tabagat of 1bn Sa’'d,** and
other sources, is questioned by some
scholars of hadith (prophetic tradition)
because of two narrators in its chain of
transmission.* The first is al-Walid b.
‘Abdullah b. Jumay’.*2 Imam adh-Dhahabi
mentionsinal-Mizanthat althoughibnMa'in,
Imam Ahmad, and Abu Hatim considered
him anacceptablenarrator, othersrefused to
accept hisnarrations, among them|bnHibban.
Imamal-Hakimal so questioned hisprobity .
IbnHajar a-* Asgalani mentionsthat al’ Aqili
said there was inconsistency in his
narrations.

Althoughacasecanbemadefor accepting
the narrations of al-Walid, based on those
whodoaffirmhisprobity, thestateof another
narrator in the chain of thishadith, * Abd ar-
Rahman b. Khallad, is Majhul al-Hal
(unknown).*®* Al-Walid also relates this
tradition from his grandmother. Imam ad-
Daraqutni mentions that her state is also
unknown.'*® In the opinion of the
overwhelming majority of scholars, the
existence of a narrator whose state is
unknown would make the transmission
conveyed by that chain weak.' This
combination of two potentially weak narrators
makesit questionableto usethetradition of
Umm Waraga as the basis for establishing
any rulings in the Divine law. While the

guestionable nature of this hadith does not
underminethewidespread acceptanceit has
received from the earlier scholars, it does
makeit difficulttouseastheprimary evidence
for amajor precept of thereligion, whichis
the case in this discussion.

Were we to assume that the tradition is
sound, itwouldstill bedifficulttouseitasthe
basisfor establishing the permissibility of a
woman leading a public, mixed-gender
congregational prayer, for reasonswe shall
now mention, if Alléhsowills. Firstof all, the
Prophet, peace and blessings of All&h upon
him, advised Umm Waraga to stay in her
house—Qarri fi Baytiki. Thiscommandisof
import, asit creates two possible scenarios
fortheprayer sheled. Either sheremainedin
her house to lead the congregation, or she
left her house to lead it in a mosque at an
outsidelocation. If sheleft her housetolead
the prayer, she would have been acting
contrary to the order of the Prophet, peace
and blessingsof Alléhupon him. Thereisno
transmitted evidence that the prayer took
place outside of her home. Hence, we can
conclude that her mosgue wasin her house.
Her establishing the prayer in a mosgue
located in her homewould beconsistent with
numerous narrations where the Prophet,
peace and blessings of Alléh upon him,
permitted various companions to establish
mosquesin their homes.*® Imam al-Bukhari
mentions that al-Bara’ b. ‘Azib led
congregational prayersinthemosguein his
house—Sallaal-Bara’ Ibn* Azibfi magjidihi
fi darihi jama’ atan.'® Imam al-Bukhari also
mentions a hadith where the Prophet, peace
and blessingsof Allah upon him, wenttothe
house of ablind companion, ‘ Itbanb. Malik,
to establish a mosque there® 1bn Majah
produces several narrations of this event.
In fact, the Prophet, peace and blessings of
All&h upon him, ordered the generality of
believerstoestablishmosguesintheir homes.
‘Aisha relates, “The Messenger of Alléh
ordered that mosques be established in the
homes[Dur plural of Dar], and that they be

leaned and perfumed.”?
cleanediand pertum continued on page 13



continued from page 12

Based on these and other relevant
narrations, wecan safely concludethat Umm
Waragahad amosquein her house, and that
the prayer she led was not in apublic place
outside of her home. A more controversial
point is who was being led in the prayer?
Based onnarrationsof UmmWaraga sprayer
therearethreepossibilities: her mu’ adhdhin
(prayer caller) and two servants; thewomen
from the neighborhood surrounding her
home; the women of her house. As for the
first possibility, the wording of the hadith,
along with the narrations we quoted above,
would lead oneto believe that the residents
of her housewerebeingledintheprayer. All
of thosenarrationsuse Dar torefer to house.
Thiswould support theinterpretation of Dar
as “house” as opposed to “area.” This
interpretation is also consistent with the
literal meaning of the term Dar. Al-
Fayruzabadi, Ibn Mandhur, and Raghib al-
Isfahani all define Dar asawalled structure
encompassing a building and a courtyard.?
An interpretative principle relates that “the
origininexpressionsistheir literal meaning,
there is no resorting to derived meanings
without adecisive proof.” 2 Hence, theterm
Ahla Dariha would be best translated “the
people of her house.”

Based on what has been narrated that
would apparently includeamaleandfemale
servant, along with the old man who was
appointed by the Prophet, peace and
blessings of Alléh upon him, to serveasher
mu’ adhdhin (caller to prayer). Redarejects
thisinterpretation, arguing that three people
would not need a mu’ adhdhin.® Thisis not
the case. Those scholars who consider the
Adhan (prayer call) aright associated with
the obligatory prayer, or aright associated
with the congregation, hold it to be Sunna
(highly desirableindeferencetotheprophetic
practice) toissuethecall for any congregation
assembled to undertake the five obligatory
prayers.?” The size of the congregation in
thisregardisirrelevant. Accordingtoahadith
mentioned by al-Bukhari and others, evena
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person who is praying alone in an isolated
areashould makethecall to prayer.2 Hence,
Reda’ s conclusion is not sound.

On the basis of this interpretation, it is
related that Imamsal-Muzani, at-Tabari,
AbuThawr, and Dawud Adh-Dhahiri allowed
for females to lead men in prayer.® Some
modern scholars use this interpretation to
allowforfemalestolead meninprayerinthe
confine of their homes, if the maleslack the
qualifications to lead the prayer.®® The
relevant point here is that the prayer was a
private matter, conducted in the confines of
Umm Waraga's home, limited to the
inhabitants of her house.

Were one to reject this first line of
reasoning, a second possibility is that the
peoplebeingledinprayer camefromthearea
surrounding Umm Waraga' s home. Thisis
theinterpretation preferred by Reda. It hasa
basis in narrations from the Prophet, peace
and blessings of All&h upon him. In the
hadith of ‘Itban b. Malik, it is related that
Ahli’d-Dar used to gather there —fathaba
fi’l-bayt Rijalun min ahli’d-Dar. Ibn Hajar
mentions in his commentary on this hadith
that Ahli’d-Dar refers to the people of the
neighborhood —al-Mahallah.®
Based on this understanding, it is not
unreasonable to interpret Ahla Dariha, in
thehadith of Umm Waraga, asthe people of
her “area,” as Reda does. However, we are
not left to guess asto who those people are.
Imamad-Daraqutni’ snarration of thishadith
mentionsthat Umm Waragawas ordered to
lead her women in prayer —wa ta’umma
Nisa'aha.®? Hence, if the people praying

page 14
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continued from page 13
withUmmWaragawerefromthesurrounding
area, they were all women, as Imam ad-
Daraqutni’s version of the hadith makes
clear. Here the text specifically states, “her
women.” Ad-Daraqutni’s version would
clarify apotentially vague expressioninthe
other versions.

A third possibility, also based on joining
between the majority narration and ad-
Daraqutni’s version of the hadith, would
lead usto understand that the peopleof Umm
Waraga shousewereall women. Hence, the
peopleof her house (AhlaDariha) beingled
inprayerwerewomen. Thereisnotransmitted
evidenceto the contrary, asthe opinion that
Ahla Dariha were the two servants and the
mu’ adhdhin, mentioned above, is an
assumption. In al-Mughni, Ibn Qudama al-
Maqdisi mentions the incumbency of
accepting this third interpretation.®® Allah
knows best.

Thislatter understanding that Umm Waraga
only ledwomenin prayer isstrengthened by
two ancillary evidences: 1) The numerous
narrations mentioning that ‘Aisha, Umm
Salama, and other femal e Companionsledall
women congregations;* 2) and the fact that
when the Prophet, peace and blessings of
All&h upon him, established amosgueinthe
house of ‘Itban b. Malik, the congregation
wasall male—Rijalun(men) minahli’ d-Dar.
Itwouldthereforemakeperfect sensefor the
Prophet to establish an all female
congregation elsewhere.
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I mportant | slamic days

ASHURAH (Fast on 9" and 10", or 10" and 11th of Muharram.)
MAULUD-UN-NABI Birth of the Prophet Muhammad i
(Rabiul Awwal) - Death of the Prophet i (12 Rabiul Awwal).
ISRA and MIRAJ (The anniversary of the Night Journey

HOLY QURAN - DA’WAH!\
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$25.00 to receive 10 copies of
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of the Prophet Muhammad iz to Jerusalem & his Ascension
then to Heaven)(27 Rajab).
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